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PREFACE. 



The following sheets are the translation or rather the 
rision of a treatise on Kingship and Priesthood in Ancient 
which I published in 1887 in the Journal of the 
srman Oriental Society, "Vol. XL., pages 102-110. They 
at of a chapter of the glorious past of Eran and are 
stined for all Parsis who take an interest in the re- 
Its of European scientific researches into the history of 
went Eran and the religion of Zarathushtra. May this 
,tiae be received as kindly as my former ones on " Za- 
thustra and his Age: Bombay 1887/' on "The Arian 
riod and its Conditions and the cult of the Genii in 
cient Eran :" Bombay 1888, on "The use of the Urine 
Oxen, according to the precepts of the A vesta, and on 
k customs with other Nations:" Bombay 1889, 
ich were published at Bombay in English and 
tjerati. 

EUGEN WILHELM, 

Professor of Eranian Languages 

at the University of Jena. 
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[NGSHIP AND PBII3TH00D IN ANCIENT IRAN. 



has been stated loii" aco in scientific researches, that in 

'aphicai matters ji striking coiig-rnitv exi u t.= tint ween the 

Arian nations, called Indians and Erauians. The name 

Indian river Santsvati, for example, is entirely identical 

the Old Eranian HarauvatUh or Huraqaili, the river called 

holm by the Ancients, which in the Middle -Ages was still 

(_£-*• j j ' Arrokltask and is now (railed Arghottdab. 

ewise the Indian Rasa corresponds to Hakliii, the name of a 

r in the north, mentioned in several passages of the A vesta 

«1. I. 77. Tt. 5,63 12, 18, 14,29 15,27). Furthermore 

uot only timl the Indian river- name Sintilm, in the Eniuiau 

,du or lieiidrt, but. even the ;;c, .graphical name of ■S/i/ita-Smd- 

Ml answers to the Kninian Hapiti-Heftdu, In the same way 

Old Persian Harniva (which is in the A vesta Harafta or 

ady Har'i'jit, and means a district, the capital of which is 

W the town of llertlt, and where the river kept the naina of 

■e even to the Middle Ages) eorres ponds to the Indian word 

ntyii, which was tho name of the river now called Goggra. 

, lastly, both the Arian nations have in common the name 

IB people Kuril and likewise h'amb<>/a, (Jaittlhiiru, PArtbava 

i Fr. Spiegel: The. Arian Period and its Condi/tons: 

■fif,, 1887, pp. 105-116). 

Fhese common relations permit us to presume between 
iana and ErAnians a much nearer connection than between 
other Arian nations. But a uareiol ?U\0i\ (A ^\va -s^i^nea 
both nations especially leads \is to VSaa twvSwsivstt 'Oafs. 




Indians and Eraniaus bad a period of 
before they separated info two different nations. We tn 
that the ancient Er.'iiiiati- wursLipjiecI the sun and moon a 
the circuit of heaven, and we find, the same deities in Indi 
mythology. But the worship of fire and water, of air  
earth, and the like worship of heaven, reaches down to Inc 
European times and is common to all Indo-European Natio; 
We must point out as Ariau the siguifi :ation of the V 
Rita, the Old-Persian Aria (which is found as a part of pro 
nouns as: Artakhshnlra, Artavardiya, Artitphernes, Artaii/ 
Arla\jktes)$ead the 7.eadAait, designating the idea of regulat 
the order of the world. The Soma or Ilaotna-cult, is coma 
to both nations and is lightly considered to be the princ 
evidence for the original staving togctlii-r of the ArianB, 
there is no doubt that the cult came from one and the wm 
source with both nations. The question whether the Soina- 
was originally Arian ought indeed still to be examiw 
Furthermore the Indians and the Erfinians have in eom^ 
the following names of gods.- Mitra and MUhra, S drift 
Snare, Apdm-napdt and Ap&m-napdd, Imlra 'and Jtidra 
Vd. 10, 17. 19, 140 and the sometimes occurring epit 
Vrilrahan and Verethrajan or Verethrughna); Aramati 
Armaiti, Sari'alati and HaurratiieLur Htiumld, Upartiiat 
Uparatdd, Ndsalya and Ndohhaicytt, Pitrumdhi and Par 
Nardqavisa and Nairiinsnithn, Gundhnrea, and Gandarewa,! 
and Druj, Ca.ru and Sauru. The Y tit us finally, belong to 
most prominent of malevolent beings, and are called alike 
both Arian nations {see Spiegel: The Arian Period, etc. 
168-218). 
But when on the one side it is an often stated, and there 
-s grj w rally known fact, that tlie rengumss <it\iofti ua&ww 



>m one and the same basis, we must nevertheless not forget 
on the other side, both religions show great differences 
in the earliest forms we know them in. While the 
eness of the Vedic deities allows of our taking nearly all 
them for the highest and imputing to every god actions 
d likewise to other deities, the Old Eranian religion, on 
contrary, whether we recur to the A vesta or to the in- 
Iptions of the Achsemenian kings at Persepolis and Behistun 
us an exampje of the greatest order and regularity. No- 
e is it doubtful that Ahura Mazda is the highest of the 
and by iar superior to all the other deities who are his 
es, and strive to perform his commands with the strictest 
slice. Such difference of views may partly be ascribed fco 
atic influences, but, in my opinion, it was also of the 
test importance, that Eran was united to a great and well- 
d state, with a king at its head, whilst India was 
ated into a multitude of small and independent states. In 
countries heaven was conceived of on the model of the 
; only in heaven everything was imagined to be far better 
more perfect than in the lower world. It is therefore of 
b interest to consider the Old Eranian views of supreme 
powers and to compare them with the conception of 
heavenly ones. 

en we consider the titles of the Achsemenian kings, we 
distinctly trace the increasing of their self-confidence, 
most ancient inscription in Persia is probably that of 
rosin the ruins at Murghab, which comprise besides the well- 
)wn " Tomb of Cyrus " two principal buildings. There was 
inscription on the jamb of each portal containing the simple 
rds : " I am Cyrus, the King, the Achsemenian." Whethev 
9 insciiption belongs to the grea^ C^raa \x\ms>3& ot \a <3ssa ^>V 




li is predecessors, we cannot with certainty nffirn 
we are not ill possession of other monuments which will 
intelligence on the point, but we know the history til 
Achsemenians well enough to state that there was no Cj 
afterwards, who might venture to call himself a king in 
Persis. In the inscription of Behistun which is very lil 
nearest in age to the inscription of Cyras,* I 
liystaspas, next to Cyrus the greatest of the Persian E 
likewise still expresses himself in tolerably modest t 
His title he gives us at the beginning: "The great 1 
the king of kings, king of Pershi, king <d the provinces, so 
Yishtaspa, grandson of Arshama, the Aclnemeniau." 
first four parts of the title correspond with eaeli ( 
as Darius is a great king he is also king of Persia, as he i 
king of kings he is also the king of the provinces. 
.statements prove that Darius is indeed tln< king ; the c 
of the title intends to show that royalty is strictly due to 
Therefore he not only calls himself ail Achiemenian, hut ma 
still further communications. Neverthless Darius is well I 
that the simple declaration to be a sou of Visht&jn 
grandson of Arsbumrt does not satisfy, and that i 
intelligible only to those who arc acquainted with the eir 
stances. Therefore he gives us in a further paragraph  
copious notices about his pedigree, and traces 
Achamienes. Thus, at the commencement of the 



* See Rairliuidi. ■: The live ji'mit Jioiiiiivliiei i..f i }n  uiii-ir-ijt 
Wi trlil. Loudon 1871. III.- p. 51G. The date of the Bchiatun ins«a 
fixed li y internal eviuV-in-r lu be nlmiit B, ('. jlli — 315, iu other y 
llie ril'tli or 3ixt.l1 year of the re);.'" of Darius ''we a,\. v. of the 
tion). Itserection seems to mark the termination of tin 
the 1'i'ijrii, or that if disturb;! nee. mid tlie eitnnii^tiriineut of the 1 
/■urioi), or that of tiwni/iiillity, internal progress, and pal 
//.'«■ urL* by the monarch." 
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aph he may justly say : " On that account we have 
called Achsemenians ; from antiquity our family have 
kings."* The title is the same in the first and in 
second species of the inscription ; in the Babylonian text, 
rever, it seems to have been somewhat otherwise and 
sr. But in after times, Darius is not so modest in his 
iptions — his title is constantly rising. In an inscription at 
polis, he speaks of himself as : " The great king, the king 
igs, the king of the countries consisting of many tribes, 
son of Vishtaspa, *the Achaemenian." In three inscriptions 
Sz b and B in the Susian translation), we find, instead 
W consisting of many tribes " consisting of all tribes. In 
inscriptions (O, Sz b , NR a ) is added, moreover : " King 
this great earth, far and near." The title of Xerxes 
s runs : "I am Xerxes, the great king, the king of kings, 
king of countries consisting of many tribes, the king of 



See Rawlinson ; History of Herodotus. London 1862, vol. I. p. 211 , 

i. — " The commencement of the Behistun inscription, rightly under- 

is of great importance for the illustration of history of the 

lenians. Darius in the first paragraph styles himself an Achaeme- 

in the second, he shows his right to this title by tracing his paternal 

to Achsemenes ; in the third, he goes on to glorify the Achte- 

ian"family by describing the antiquity of their descent, and the fact 

having for a long time past furnished kings to the Persian nation ; 

in the fourth paragraph he further explains that eight of the Achae- 

family have thus already filled the throne of Persia, and that he 

le ninth of the line called to rule over his countrymen. In this state - 

lit, however, Darius seems to put forward no claim whatever to in- 

his immediate ancestry among the Persian kings ; they are merely 

lerated in order to establish his claim to Achremenian descent, and 

fin no case distinguished by the title of khxhdyathiya, or "king." 

olear indeed and fixed was the tradition of the royal family in this 

;t, that both Artaxerxes Muemon and Artaxerxes Ochus (ye** 

il of the Asiat. Soc, vol. X., p. 312, and vol XV., p. 159), may le 

red, in tracing their pedigree, to qualify each ancestor by the t\!l<*. 

ig up to Darius, but from that time to &yo^ Vtaa xoyA •CvCvss. -«x^ »> 

of Hystaspes and Arsames as mere private m&vrv&xxs&s* /* . 



this great earth, far and near, the son of King Darius, t 
Acheemenian." So Xerxes has again changed the wort 
" Khsh&yathiya dahyunnm vispazantlniint, king of count* 
consisting of all tribes" into the more moderate won 
" Khshaynthii/n flu/iy/iiiiim /xtnir-riiiihiiiru," king of com 
consisting of many tribes, but ho is superior to his father 
can call himself the son of a king, which Darius could 
The two Artaxerxes speak of themselves: "Artaxerxes 
great king, the king of kings, the king of the countries, 
king of this earth," they do not forget cither to say that 
are " the sons of kings." The pretensions (his title 
hends arc clear enough : The king of Eriin requires the 
pire of the world. All nations are considered his subjects 
man who does not acknowledge his supremacy is a rebel, a 
depends on the king to fix the time when his disloyalty 
he punished. 

It is very instructive also that most of these later insci 
tions inform us that Ahura Mazda is the great god ' 
created this earth, who created that heaven, who created 

kind who made Darius (Xerxes, Artaxen 

king, the only king of many, the only dominator of ma 
Thus Ahura Mazda is the great god (baga vazraha) as the 
of Eranis the great king {khxhtiy/ttliiya cuznika); Ahura M 
hascreated heaven, earth, and mar kind : these, therefore, ar 
property, but he only reserved for himself the domination 
heaven, for earth he has made the king of Erira his subat 
and his only substitute ; he, the king, holds for man 
Ahura Mazda's place. 

There can accordingly be no doubt that the Aehmmenia 

S3 the legitimate and sole masters of the world appointed 

■A.hura Mazda, believed themselves responsMs. ^ 



I 



11 



alone. That they owed their sovereignty, their victories, 
d all their property to the grace of Ahura Mazda, their 
wriptions bear evidence. By the grace of Ahura Mazda they 
nquer the countries, which become subject to them, which 
id tribute, and do by day and by night what they are bidden; 
the grace of Ahura Mazda they are victorious against. 
beUious nations or satraps, who, after having been taken 
Uoners. are in most cases crucified ; by the grace of Ahura 
they rule their wide extending empire ; by the grace of 
hura Mazda they even begin and achieve their large and 
posing buildings — in short, we can perfeetly trace even in 
we remote times the idea of kingship by the grace of God,* 
o whore is it hinted that the intercourse between Aimra 
and the king was brought about by meaus ol a third 
rson, perhaps a priest. On "the contrary, at Peraepolis, as 
1 as on the tomb of Darius at Naqsh-i-Ruetsm, we see the 
g alone before the fire-altar and above him Ahura Mazda; 
relations between the king and bis god u'-^n'diugly seem to 
re been merely personal ones. Is it credible now, that a king 
lAehfenienian family who claimed the domination of the 
earth, attributed to his god the ride of one-half of heaven 
while the other hall is governed by an evd demon, the 



That the kings of Assyria and Babylonia likewise enjoyed the 

lowli'dtfititnt iii'iil support ol (.be sfixK their iiiiioiionu insi-ripr inn-; 
<e by morn 1km one example. See tin.- (.'^client work ; " Keilinsclirift- 
; Bibliotliek. Saaiaikia;; mn assyrisrhon anil Ivihyloijisr.hen Texten 
rmauhrift. umi Uln.-1-sol^usisr. In V'urViiinhnii; mit L. Al)el, 0. Bezold, 
Jensen. F. E. Peiser, H. Wiurkl.'i-, lifrausgcyeben von 
BHA.BD SciuiiiiER. Band I. nnd II., Berlin ISiiS." Peiailiarly 
resting in conn! cti'm with mir ivsoa robes is tlit'Tins-a^'i' of King Gygta 
.uydia to Antrbanabal whieh is to be found in the second volume 
" abiiveiiiS'iil-iuii'"il hijiblv meritorious work anura.fr the inHeriptioiis 
■urtmtabal (Col. II'., 133, p. 177). There we rea.l : alttt %arru ,s« 
hi idii " Thou art the kinir by the- irraeo of ('.ml, - ' VeUna.M.-j -. ''"^Ws. 
" King of whom [a) God will know.' 1 



_ ^y<na 

 the al»,l 
"• itufba, 
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adversary of this very God? I, for may part, cannot believe 
That in the cuneiform inscriptions Ahura Mazda is conceit 
as the only creator and ruler of the universe, while Anj 
Mainyu was unknown to the authors of the cuneifc 
inscriptions, is quite evident, I believe, from one pi 
age of the great Behistun inscription. There (Beh. 
72-80) Darius says: "When thou beholdest tl 
tablet or these figures and dost not destroy thel 
but preservest them as long as thy. family endures, then mi 
Ahura Mazda be thy friend, may thy family be numeroi 
Mayest thou live long and may Ahura Mazda bless thee 
everything thou doest." But here Darius continues : " Wh^ 
thou beholdest this tablet or thase figures and destroyest the 
preservest them not as long as thy family endures, "then 

• 

Ahura Mazda strike thee, and may thy family be annihilat 
whatever thou doest may Ahura Mazda curse it for thee! 
The passage Beh. iv, 54 — 59 is similar: "If thou conceal 
this edict, but tell it to the country, may Ahura Mazda be] 
friend to thee, and may thy seed be numerous, and may€ 
thou live !" Says Darius the king : " If thou conceal 
edict and tell it not to the country, may Ahura Mi 
kill thee, and may thy seed exist no more ! " In these pass 
Ahura Mazda is not only the gracious God, but also 
cursing God, the destroying God, who punishes in 
wrath like the Jahve of the Hebrews (see Spiegel : 
Studien I. Heft, p. 68). It is unquestionable that the Acl 
menians believed in the existence of evil spirits in the celest 
world*- 1 besides the good ones, but it seems that these w< 

* In the cuneiform inscription of Persepolis H, 16-20, we read 
follows : — u May Ahura Mazda protect this country from the hosts 
J?) intent, horn, bad harvests, from lye. May no enemy come to 
■> nin try, no hosts with Ul intent, no bad harvests, no \ye* Eat tlua 
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jidered merely as rebels, similar to the terrestrial rioters. 



>ch Ahura Mazda. V The old Persian word hainb ( = scr. s6nfr) 

mds entirely in form and meaning with the Avestic word haena, 

evil demons Cf . Vend.XVIII.31; Yasna IX.63; LVI.10,6 ; LXVII. 

^Yasht I. II. IV, 6 ; V, 120, 13L ; VIII. 56, 61 ; X. 8 ; XIII, 136 ; 

48 ; XV. 49 ; XIX. 93. The importance of this inscription to the 

ion of the ancient Persians and especially the relations- of the three 

'ersian words tiaina, dushiyara, drauga to the Avesta are discussed by 

fsl: Die altpersischen Keilinschriften 2, Anflage 1881, p. 108 and 

-112. The opinion of Mills, ( Sacred Books of the East, Vol . XXXI . , 

Zend-Avesta Part III, Introduction, pp. XXX., XXXI.) is as 

:- — In the first place there is no certain mention of Angra Mainyu, 

the Amesha Spenta, in the Inscriptions ; and this silence must be 

tted for in any case. 

ready and just suggestion is made that the documents are exceed- 
limited, that many deities would not be named on so narrow a space, 
the statements of Herodotus and his successors make it probable 
the entire system of Zarathustra was known in the near neigh - 
lood, and must have been very familiar to the persons who ordered 
^inscriptions to be cut. To this the necessary rejoinder might be 
that the familiarity of Darius with the later, or indeed with the 
Zarathustrianism, if he was familiar with it, renders the 
ice of the name of Angra Mainyu at least all the more striking. 
isLt more imperative call could there be for the use of that name than 
tonncing the opponents whose overthrow forms the theme of the 
Lty writings ? 

the " grace of Ahura Mazda" is mentioned on the one side, one 

illy expects to see some reference to the " opposition" of his chief 

jary on the other, and one also expects to trace some certain 

lition of the Bountiful Immortals. I think that both were omitted, 

*e their names retained less weight, as we cannot suppose that 

were unknown, or, if once known, then forgotten. But allowing 

it is not quite fair to reason from such scanty texts, we are met by 

^positive fact that an important inscription is written on a tomb ; and, 

~ie burial of the dead was one of the most flagrant violations of the 

ithustrian ceremonial law, it is not conceivable that Darius could 

been a Zarathustrian according to the later faith. He was either 

sretical schismatic, departing from a sacred precept, or he was follow- 

the creed of his fathers, a Mazda worshipper, but not "of Zara- 

tetra's order," or, if a Zarathustrian, then a partial inheritor of Zara- 

stra's religion at an undeveloped stage, while burial was not as yet 

)idden by it ; and at the same time he neglected also prominent 

ines of the Gathas. 

is not possible that he could have been an \wA&\^ s^\*\\v^Cvi , %»»\.v> 
a particular. If he composed the TnscT\\A.\vyas> w*> ■&. \s\vyo»xk*x v^v 
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This agreed quite well with the conception of Ahum Mi 
as king of heaven. As soon, indeed, as it was asserted 
Ahura Mazda was not only the ruler, but also the creata 
the celestial world, doubts of this, conception could not 
arise. 

We perceive an entirely different conception in the Ave 
it agrees on the whole with the heroic legend* which maki 
the most aneient parts oE the Shahnameh and had their or . 
in the north of Eran. These books, it is true, know kil 
who, like Artaxerx.es til. still, pretend to rule the whole 
but these lived in the remotest legendary times. Haos; 
anha, Takhmo tmuPA, Yima, Dahaka and ThrajstaoHj 
such kings, hut after them the situation changes. Thb 
taona, tlie modern Persian Feridun or Fredun, who \ 
bom in Varena (Yt. XV., 23, XVII., 33. Vendid. I., 18), 
was the sou of a distinguished father, Athwyo, divides 
empire between his three sons and gives Er.'ni to EltAJ, 
youngest of them, but in addition and with equal right apf 
the kings of Turan, whose model was evidently the Empero 
China. The princes of the third empire are too b'ttle signal! 
in the legends to admit of a certain judgment in their case 
the times of the Sassinians they were considered to be 

another lYiliL'ii'H t'ii«i 'hat of t.li-e Inter Ave-.ta, it would seem top t 

eit.Jic-i- thpi-i he was an adherent to a cruder, or half-effaced, fong 

Gathio Zurathimtrianiam , which hud found its way diir 

periods of its e.<istonei. westward before the later Zurathust 

in the western settlements, or else that it. the religion of thi 

simply originated where we find it, from an original and widespi 

M; i zilii- worship wliieh had no; yt forhiclilr-n the litii-inl of the dead. 

That such a Mi/ An -worship onre (.listed in primeval Iran w* 
certain, and Hint it mi - iiukIi earlier llum Znt-at.hu-triaiiisni. It "" ' 
very probable that some form of it purvivei], unadulterated by 
thaatriimism. And this i- pro hi Mo >; j»-u»-i when w reflect on what nil 
have happened, ns it is when we seek for an explanation of the bliri* 
a "MJuaa-WQttidppQT in a tomb." 
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(perors of Byzantium. It cannot be exactly stated how far 
idea of a <tripartition of the earth reaches back into anti- 
; at any rate it is more ancient than the Avesta. We can 
lude, from this fact, that the claims of a king according to 
Avesta were a great deal more moderate than the above 
pretensions of the Achaemenians. But besides, the Avesta 
a much more inferior idea of royalty than the cuneiform 
[ptions and the Shahnameh. According to the views of 
f Avesta the king is not the First person in the State, but 
second one, the high-priest is above him. This results not 
from the well-known passage Yasna XIX, 50, 52 : "How 
y masters are there ? They are the master of the house, the 
tge chief, the tribe -chief, the lord of the province and the 
ithushtra (the high -priest) as the fifth. So it is in all 
except in the Zarathustrian regency ; for there are only 
masters in the Zarathustrian Ragha. Who are the 
>rs ? They are the master of the house, the village chief, 
tribe chief and the Zarathustra as the fourth," but 
ise from all the other passages which treat of the differ- 
professions. The scale generally begins with the lowest 
ritary, the master of the house (ntndno-paiti) , and ends 
the supreme one, the high priest (zarathustrotema), viz, 
ia II., 19 ; Yasht X., 115 ; XIII, 21 ; the inverse order is 
:ved Gah IV., 6 — 7. In accordance therewith Ahura 
is called the temporal and spiritual head (ahhuca 
ishca)* of the celestial world, while the like dignity is ' 
ibuted to Zarathustra for the terrestrial world, see Visp. 
4_7 Spieg. (= II., 4, Westerg.), Yasna, XVII. 1, follow- 
That ahu means the temporal, ratu the spiritual chief Geldner has 
pointed out (see Kuhn : Zeitschrif t fiir vergleichende S\)racM<rc9»- 
XXV 476). See likewise the Pa\iW\ ^tm\^m *& ^i-asaa. 
6«. 




ing (= XVI, 1; Westerg.). What therefore the Ave*ta 
at is a hierarchy in which Zarathuatra or his nepresentati u 
constitutes the chief or central figure. The most perfect thel 
fore is a state such as Ragha, where Zarathustra or 
representative is hoth high priest and sovereign prince in 
OS e person. But if both dignities are separated, the kjajj 
prince (dahha patii) is not the first but the second dignital - 
It is of no concern whether the king is ruler of the country i 
ruler of the countries; in the hist ease Ids power rises, but not I 
dignity. The beginning of the second fargard of theVendid 
aims likewise, I believe, to point out this condition. 
Khshaeta (King i'iiua, the modern Persian Jemshid, the gx 
hero and first king of the early Eranians, "the brilliant. 1 
happy, the greatly wealthy, the leader of the people, t ; 
renowned in Airi/iineui vu'jij") is first bidden by Ahtira Ml 
to preach his religion as a prophet. When he declines 
errand as too difficult, he is bidden to assume the dignity 
king, and to take care of the terrestrial welfare of man, Tfc 
it is hinted that the dignity of a king is inferior to that of . 
prophet, and the supreme rank is reserved for ZarathusS , 
although, he makes his appearance in much" later times tin 
the first king. 

The opinion KriWiT-x expressed in the '" Zcitsehrift dcr Deu 
schen Morgenlandischen Gesellschaft," Vol. XXXV. pp. 
S36, and still maintains that it is not indispensably i: 
sary to place the idea of a supremacy of Zarathustra in 
times is entirely my own. I even think it very probable til t 
in the empire of the Medes the supreme, spiritual and temper 
dignity were united in One person, in the person of its i 
and that, after the victory of Cyrus over Astyages, the spii 
dignity was left to the last named monarch, "jAuV \\w, •«* 
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rev was restrained to the district which afterwards belonged 
he Supreme Magus. It is possible that these pretensions 
e not extinct during 'the reign of the Achaemenians, 
lough they were practically of no consequence. We have 
little intelligence of the time of the Arsacidae to say what 
•e in their time the relations between spiritual and temporal 
rer. We see from the communications of the Roman his- 
an Tacitus,* that Tiiidates, the brother of Vologeses L, had 
•iestly office ; therefore one might be inclined to suppose that 

Arsacidse were a priest -family. But then it is doubtful, 
sther the royal family was of priestly origin, or whether, on 
contrary, members of the royal family were admitted among 
priests. That the king was admitted into the priesthood, 
►ears from notes of antiquity (see Spiegel— Eranische 
;erthumskunde, III. 606), The like may have been the case 
h other members of the royal family. We hear that with 

Israelites, who had likewise a separate priest -family, the 
s of David became priests. For in II. Sam. 8, 18, we read: 
^rp 117 >: ?2i, uVne ddvid kdha?rim huju, "and the sons of David 
?e priests." In this passage I take the word, "p^nis y 

anint' in its original signification "priests" although I am 
11 aware that some interpreters translate " officials" and are 
opinion that the sons of David were privy -counsellors of 
ir royal father. The Eranians might have the less hesita- 
l at such an admission as Zarathustra himself descended 
m Manusiicithra, viz., was of royal origin. As it appears 
m this that Zarathustra was of equal birth with the king 

Tac. aim. XV. 24 : nee recusaturum Tiridaten accipiendo diademati 

irbem venire, nisi saceedotii religione attineretur. ** Tiridates would 

refuse to come to Rome to accept the diadem, if he was not detaWvl. 

the holy duties of his priestly office, Ci. "Piatsx ^W\sk. \^\>x.3Z>C^ 

6), who relates that Tiridates was a M.agva,n. 



and liia desocudtmt:^ likewise, there eouhl inversely be notm F 
objection it' the king and his sons were ranged among _ 
priests. 

We may thus lake it as p wsible, that tlie families of Dejo^, 
and AkSages were in a peculiarly near relation with the prie ,, 
but we are very far from being able to think this conne 
proved by evidence. With regard to the two south Er»« t 
dynasties, upon which alone wo are well informed, there . 
be no doubt that the king enjoyed it veneration appert 
nobody besides him. Although the Avesta bints, and ,] 
Shahuameli distinct lj prononnees, that Yiiaa's offence and ,[ 
cause of his fall was that he claimed divine honours, wo > 
doubt that the Aeiiicuienians. as well as tin- Sas-ianians at 
such honours. The Greek poet Aeschylus* already appl 
word Seiir theoa to the Persian king, and Akdabhib Babiq l 
who, according to the testimony of AGATHIA8, Hist. II., . 

* See Aescuyl. Perbab, v. 80, 150, 157, ( 
BBS, Curtius VIII, 5, 11. " Prraru JtttOkm nan p 

prwlriilr.,- regis ■'•in.' interiirw n.-h:ri\ iiiiiir.iLni-ni i-hii" imperii Kiilafm 
ielain." The Per-iam are not only pious, but likewis-j prudent wheat 
worship their k i n if .- . (or tke mijest.y <-i the empire is tin' protectioi t 
welfare. Cf. the excellent treatise of Ph. KKieBR. Did Perssr j 
Aeschylus ala Quelle f ur altpersische Altertumskunde. Brt&ngm 187 
t The words of tho ("JroiOiin writer are, tr.-Liisl;i.t.'.-l. as follows r — ' 
" This Kinjr [Arrnserxcs) was attaehert to the Mayi. and had m . 
himself thoroughly a<.-<ni:iiutoil with their mysteries, la ru use qnvmie -" 
Magi, from this time, bee-ame very powerful and arrogant. They 1 , 
indeed been called by ibis mmi" lunsi before, but had not yet come to< 
honours aud licentiousness ; they were, on the contrary, even tre* I 
with contempt by a number oi" persons uf hiyh rant. For when a Mng ., 
of the name, of Siner.lo,. after tie: death of Cauihy.-es. the Hon of Oil 
had usurped the throne, the Persians in the suite »f Darius consido ' 
this to be no amid aeliou, an-! killed Sm"rdos ;md many of his at" 
because tie' Main bad no ri.aiit to aim at the throne 
But now the Mairi enj,,y the greatest honours and \ 
only mi: the nubile :s J t'.-i i i-.-: lelministered ju-r-nrdiii^ to their atlvi' 
jfrviUriiim.i. Inn thrr fiiewi.-v privately natist wvyvWij vrtio e 
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d the priests to a degree of consideration they never had 
jssed before, has no scruple to call himself one. We hear 
rise that the fanatic Yezdegerd II. did the same and strove 
vulge the fact of his personal intercourse with God and 
en. The whole Eranian history, down to the fall of the 
inian Empire, gives evidence for the high worship of the 
ian kings. Although there are plenty of disputes about the 
te, usurpators never appear : Ariacus immediately declines 
ringship which the Greeks have offered to him (see 
>phon, Anabes II., 2, 1), and even in times when it was 
ult to find a legitimate king, as, for example, after the death 
■taxerxes III., and towards the end of the Sassanian Empire, 
astallation of another family into the supreme dignity is 
led. Likewise the bold rebellion of Behram CAbin aimed 
at the restoration of the Arsacidse. But it cannot be 
bed that for times to come, a ruler was expected in whose 
>n the spiritual and the temporal supreme dignity were to 
rited. Such rulers were the announced successors of Zara- 
ttra. Every thousand years, one of them was to appear, 
store religion and rule the world.; It is very probable 
the Shiitic doctrine of the succession of the Imams is 
I upon this conception. 

is evident that the doctrine of two celestial powers limit - 
3ach other, agrees much better with the notions of the 
ta and the Shahnameh than with those of the cuneiform 
Options (see Spiegel: Arische Studien, s. 73, ff.). For 
who were accustomed to acknowledge several powers of 

ements or intends to begin a lawsuit, by considering what is to 
le and by mediating as arbiters, and, in general, nothing seems to 
al and equitable to the Persians which is not o^yc^n^vV «»s^ *»»»•- 

\>y r Magma." Compare Silvesyrf, xtr ^MTi, ^L*mwi\ycs %wc 
<- aHtiquit('\s- de la J*tYse, etc. Paris, 17 C J3. 
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in eartli.il was not difficult to apph 
■, to beaveri. tt is, 1 believe, generally aknuwli 
that tlie notion of Ahrdftoinyv is not an Arian chip, 
i'u Eranian territory. Thut neither the cuneiform it 
nor Herodotus mention Aii.ru Mainyu, i* certainly re 
butatiU the conception of him arose during 
meuians, aswc can see by his being knowti already to Arist 
That in ancient tinn's i i< > .-I'-iinl spirit* were  

only as blearing one. liul likewise as punishing 

wreumslanees required, the Yasht of Mi thru  
Mlt'URA himself, who in this Yasht, appears as the Vnr; • 
ami surveyor of the whole world ( V't. X. 103), the wttt 
drives into battle (Tt. X, 68) on bin chariot of war, il 
four shining white horses (Yt. X, lib), who in the hattll 
the believers ( Vi. X. !tti). who protects tbrm from the w 
of the enemies which menace them (Yt. X. 2s 
the god of victory Veeetuhai.hna drives, not resting ui 
enemies are completely overthrown (Yt. X. 70S.), i 
whom the warriors especially beseech for help in the tuJ 
battle (Yt. X. »3-97)y hut to whom other men I 
for riches, happiness and victory: he PUNISHES auiJ Q 
those who offend him (Yt. X. 10B, 110), but pa 



• See Jfetaphya. 14, 4. A pviilcirlv inipurtitnt nutlmritj 
question is Diooenes Laeetivs, who *ivi> I'mi-ni. Cup. VIII. : >• &1 
preti'iirlB in his fir-l Look ii|>™ ]i|iil.i«.!)ilij thtit the Ma«i wfi 

iiij':iriiUlinuiliL-.Kn'\i'IJiriin. uii'l llisit. sl-c on litis." to their opinion, UK* 
l.w.i jiriin.:i]ili.'!-, ;i (.'.'i.i.l Jiiii,.ii mid uu mil .lemon. The mime of 1 
IB Zkub and Oeohlisles, that of the second Hatjes hiiJ Akuuni 
give ut quite fiiTiiv;ite uotii-es u|ion the tpstiiimiiics, IIiouenk.-i ivi 
"This is ulto Jiui'Prliiiiii,'! )iy Ili:»jni'i o* iu (In:- first bunk uu the it 
EuBoXUB in hie 'Pf.i:ioi>os' (uceourit of hip. travels) nnd by The 
in the eighth-hook of Ilia ' Phiuppica, ' (hiMtory of King Phil 
Kiy.i Unit, imrurilhif.' lo Ih,' u'uds ..[ l A . f Muni, m-u »™- 0. aatae 

'/.'-■. aadtbat the existing were to tat t>y th™ fwjwnw" 
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)le wrath and his vengeance strike those who do not observe 
iesced treaties (Yt. X. 18, 20). 

itjra Mazda and Anra Matnytj are not opposed to each 
•,* this is only the case with Spbnta Matnyu and Anea 
~ru. When tfle Eranians once had come to separate good 
3vil into two opposite armies, the inferior spirits, too, were 
>d on the side as their services best adapted them for. 

_____ — __________ —  ' ' m 

Rawlinson in his celebrated book, " The -Five Great Monarchies of 
ncient Eastern World," 2nd Ed., Vol. II., page 331 -332, says : " No 
; superior intelligence, no great principle of evil, was placed at 
Lead of the devas. Ahriman ( Angro-mainyus j does not occur in 
athds as a proper name. Far less is there any graduated hierarchy 
1, surrounding a Prince of Darkness with a sort of court, antagonis- 
o the angelic host of Ormazd, as in the later portions of the 
ivesta and in the modern Parsee system. 

?hus Dualism proper, or a belief in two. uncreated and independent 
iples, one a principle of good and the other a principle of evil, was 
rt of the original Zoroastrianism. At the same time we find, even in 
athas, the earliest portions of the Zenda vesta, the germ out of which 
ism sprang. The contrast between good and evil is strongly and 
•ly marked in the Gr&thfls ; the writers continually harp upon it ; their 
3 are evidently struck with this sad antithesis, which colours the 
i moral world to them ; they see everywhere a struggle between right 
rrong, truth and falsehood, purity and impurity ; apparently they are 
to the evidences of harmony and agreement in the universe, discern* 
lothing anywhere but strife, conflict, antagonism. Nor is this all, 
go a step further, and personify the two parties to the struggle. 
is a 'white,' or holy 'spirit' ($pento mainyus), and the other a 
: spirit ' jlngro-mainyus. See especially Tacna 3_X»V., 2, and com-. 
JLX^L, 3-6). But this personification is merely poetical or meta* 
cal, not real. The ' white spirit ' is not Ahura Mazda, and the 
: spirit ' is not a hostile intelligence. Both resolve themselves on 
ination into mere figures of speech — phantoms of poetic imagery — 
ict notions, clothed by language with an apparent, not a real, 
lality." 
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